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Despair of the Foil

A Preliminary Study
on
Theological Perspective to Narrative of the Suffering

Takaaki David ITO

Introduction

When I started studying illness narrative, I became interested in what
Arthur Frank calls ‘the Quest Narrative ", because it seems to represent
the dynamic process of meaning making by patients. I wanted to have a
clearer understanding about what spiritual care professionals can do in
clinical setting. Gradually, however, I become more aware of the issues of
hastily moving toward problem solving in therapy. I was more interested
in ‘the Chaos Narrative ?, and in power issues behind theological
reluctance to face chaos”. I have begun to understand that it is only in

facing chaos of those who are suffering where I can discover deeper

Keywords : Spiritual Care, Disaster Care, Narrative Care, Suffering

1) Arthur W. Frank, The Wounded Storyteller: Body, Illness, and Ethics
(University of Chicago Press, 1997, Kindle ed.), Chapter Six.

2) Frank (1997, Kindle ed.), Chapter Five.

3) Catherine Keller, The Face of the Deep: A Theology of Becoming (Routledge,
2003).
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theological and practical insights for clinical spiritual care.

This paper will briefly introduce a new narrative metaphor of chaos
that I have developed through research on illness and disaster narratives.
Narrative, as understood in modern literary theory, is the expression of
something inside through a metaphorical framework, which often works
unconsciously. In other words, we can approach our depths only
symbolically through those metaphors‘”. The one I present here is in
addition to the roughly sketched imaginary map of mental and/or spiritual
abyss. This map is similar to the mixture of what we know about the
depths of our mind through scientific research and mere speculation. But
the desire is that this small discovery in the realm of the metaphorical
framework can contribute even a little for us to be more compassionate
(com-passion > suffering together), in order to be better spiritual care
providers.

I name the metaphorical framework that I have developed as “Despair
of the Foil.” This is my attempt to make sense of chaos, which is logically
absurd. It is just a working hypothesis. I would like to have the
opportunity to test out, for some years, how this can help to understand
the spiritual dynamism of those who suffer, as well as of mine. I am aware
that I need to do more research to elaborate on this concept. Furthermore,
I need to explore more literary talent, in order to convey the nuances of
these metaphors. This paper is an initial presentation of my findings.

Researchers agree that the darker side of the human mind is difficult to

understand”, because this is precisely the location where the “brightness”

4) George Lakoff and Mark Johnson, Metaphors We Live By, 2nd ed.
(University of Chicago Press. 2003).

5) Cathy Caruth, Trauma: Explorations in Memory (The Johns Hopkins
University Press, 1995).
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of our enlightened reason cannot reach. It is also important to keep in our
minds that the Renaissance Enlightenment carries a colored light all its
own. It does not reveal the original color of the object. Even the claim of
postmodern critical thinking says that there is no ‘original color’, and that
color is always the mere reflection of the light thrown at an object. The
color of the Renaissance Enlightenment, which is typically represented in
the diagnostic approach of modern medicine and in psychological
behaviorism, is just one among others used to describe humanity. The
narrative framework presented in this paper is another color thrown into
the deep darkness within suffering humanity. It is my hope that this
particular light will uniquely illuminate something important for the
purpose of enabling a deeper understanding of the healing power of
human spirituality to emerge.

Before tackling the subject of chaos, we need to study the concept of

illness narrative in general.

lliness Narrative

Psychiatrist and medical anthropologist Arthur Kleinman began the
study of illness narrative’. Even twenty years since the original
publication of The Illness Narratives, his claim regarding the personal and
social meanings of illness has not lost its importance. This book still should
be considered one of the most essential readings for medical education. As
the field of modern medicine developed into the areas of bioengineering

and pharmaceutical technology, the foci of its attention has centered on

6) Arthur Kleinman, The Illness Narratives: Suffering, Healing, And The
Human Condition (Basic Books, 1989).
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body mechanisms and on biological responses to treatments and
prescription medications. His focus, however, concerns the other side of
medicine.

No one can deny the contribution of modern medicine to overall human
welfare. The reality of contemporary society, however, requires that the
field of medicine changes its attitudes as we learn the inner complexities
and varieties of the needs of patients, aside from the obvious physical cure.
At present, with Kleinman as one of its forerunners, a more
multidisciplinary approach to holistic care is emerging as the norm not
only in chronic illness care but also in more advanced medicine, especially
in areas, such as oncology. The evidence-based approach, or what I term
“dia-gnostic care,” can offer care for only a limited aspect of humanity. A
more complementary approach is needed”. The main body of this
complementary care is “dia-logical care.” This care is based upon
understanding the subjective experiences and the narratives of the
patients. I have symbolically proposed those terms through which we can
acknowledge the fundamental epistemological and cosmological contrast
between gnosis and logos. Kleinman offers an important foundation for the
most future looking medical treatments and care.

Although Kleinman claims that the personal and social meaning of
illness provides the most important basis of modern medical care, his book
itself has been strongly criticized from a post-modern perspective.

Hawkins says®:

7) NT Ueno, TD Ito, RK Grigsby, MV Black, and ] Apted. "ABC Conceptual
Model of Effective Multidisciplinary Cancer Care." Nature Reviews Clinical
Oncology (2010).

8 ) Ann Hunsaker Hawkins, Reconstructing Illness: Studies in Pathography. 2nd.
ed. (Purdue University Press, 1999), 243.
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The problem with Kleinman’s notion, however, is that patient’s
explanatory model must be both constructed and interpreted by the
physician: “the clinician must first piece together the illness narrative
as it emerges from the patient’s and the family’s complaints and
explanatory models: then he or she must interpret it” ¥ The patient,
then, only “speaks” through the physician’s capacity to listen,
understand, and interpret. Kleinman does not discuss the problems

inherent in such a formula.

She points out that while Kleinman intends to offer a more holistic view,
he still wrote for physicians from a physician’s perspective. In other words,
his discussion is more a monologue among physicians, with patients still in
the place as an object for physicians to treat and does not represent
patients’ own narrative in the end.

Arthur W. Frank, a sociologist, is the successor to Kleinman’s project.
The Wounded Storyteller: Body, Illness, and Ethics is Frank’s contribution
to the research field of illness narrative. His post-modern strategy in this
work 1is, as the subtitle shows, to pay close attention to the bodily nature

. 10)
of human beings™ :

I begin with some basic questions about how to act as the embodied
being that the Kleinman calls a “body-self.” During illness, people
who have always been bodies have distinctive problems continuing to
be bodies, particularly continuing to be the same sorts of bodies they

have been. The body’s problems during illness are not new; being a

9) Kleinman (1989), 49.
10) Frank (1997, Kindle ed.), loc.528.
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body always involves certain problems. Illness requires new and more
self-conscious solutions to these general problems. In earlier writing I
have proposed four general problems of embodiment: control, body-
relatedness, other-relatedness, and desire. -+ One way or another,
everyone has been resolving - if never finally “solving” - these

problems throughout her life.

He analyses the issues of illness in relation to “four ideal typical bodies:
the disciplined body, the mirroring body, the dominating body, and the
communicative body.”'” He presents three major genres of illness
narrative: restitution narrative, chaos narrative, and quest narrative. His
most important contribution is in identifying chaos narrative. It is,
however, ironic because his matrix of concepts did not appear to be very

useful to understand his notion of the chaos narrative. He admits:"?

The chaotic body can be described in terms of the dimensions of
control, body- and other-relatedness, and desire, but the resulting
permutation does not fit any of the four idea types suggested in
chapter 2, thus showing that while those types illustrate certain

parameters of body-selves, they certainly do not circumscribe reality.

Closer readings of his work reveal that his concept of chaos narrative is
indeed trauma narrative, which we will study later. Frank attempts to
study illness narrative from the perspective of a post-modern critique.

However, his project seems to have fallen short. His writing has a

11) Frank (1997, Kindle ed.), loc.528.
12) Frank (1997, Kindle ed.), loc.1631.
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definitive presence, mainly because of his personal perception of illness
from the perspective of a patient. Yet we need to wait for another
researcher to emerge in the field of illness narrative who can develop a
deeper understanding of the patients’ inner dynamics as well as of the
narrative’ s own creativity.

Anne Hunsaker Hawkins, a professor of humanities at Pennsylvania
State University College of Medicine, was trained in literary theory. Unlike
the previously introduced researchers who presented their theses on
illness narrative, she studied and analyzed more than three hundred
“pathographies” written by patients themselves™. She perceives that
illness narrative is a subgenre of autobiographical writing. It is interesting
to learn that the development of pathography in the U.S. is only a
phenomenon of the mid-twentieth century and that it seems to have
replaced the theme of religious conversion in autobiographies of earlier
times'”. One purpose of Hawkins' book is to provide an elaborate
taxonomy of myths, attitudes, and assumptions about illness. Hawkins
crystallizes metaphorical paradigms of regeneration, the idea of illness as
battle, the athletic ideal, the journey into a distant country, and the mythos

15)

of healthy-mindedness ™. The following insight distinguishes clearly her

. . . . 16
work from earlier writers on this topic: )

--- myths about illness may be enabling as well as disabling: enabling,
in that they can actually help the sick person who believes them to

recover or, at least, to deal better with the circumstances of illness or

1999).

1999), 31.
1999), 27.
1999), 24.

13) Hawkins
14) Hawkins
15) Hawkins
16) Hawkins
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death; disabling, in that they can impede a patient’s ability to recover
and even augment suffering. Pathography is a superb idiographic
document because it shows us these myths and metaphors as they

are “lived in” - for better or for worse.

What she studies includes not only types of patients’ narratives; but
also the dynamism of metaphor and human experiences.

She borrows the powerful concept of “formulation” from Robert Jay
Lifton'” to study this dynamism. “Formulation” is a reparative process
that deals with trauma by using imagination and interpretation. Lifton
explains this “formulation” as “psychic rebuilding,” or the construction of
certain inner forms or configurations that function “as a bridge between
self and world” - a psychological process whereby the individual suffering
from trauma ‘returns’ to the world of living. What Hawkins attempts to

present is “narrative” as a tool for people to regain their humanity.

The act of formulation, then, involves the discovery of patterns in
experience, the imposition of order, the creation of meaning - all with
the purpose of mastering a traumatic experience and thereby re-
establishing a sense of connectedness with objective reality and with
other people. It is these things that enable human beings not only to
live through severe illness or the death of a loved one but also to live

beyond them.

Moreover, this book serves to build narrative bridges between the

17) Robert Jay Lifton, Death in Life: Survivors of Hiroshima (Random House,
1967), 367,525-526.
18) Hawkins (1999), 24.
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sufferer and other human beings, because the taxonomy she provides
consists of a limited number of genres, which are common to many
suffering people. In connectedness, Hawkins, similarly to Lifton, sees the

possibilities of sufferer’s returning to the living community.

Trauma Narrative

The process of comparing Frank and Hawkins, once again, is to dive
into an interesting intellectual venture. As I have explained, Frank was
not very successful in his coherent presentation of his theses and
categories. Hawkins, on the other hand, seems to have defined the
academic area of pathography through her exhaustive study. Why did
Frank risk his balance of discussion, then, by introducing the category of
chaos narrative? Why did Hawkins not offer chaos narrative as a mythical
paradigm? The answer is simple: it is because chaos narrative is chaotic.
Frank, as a matter of fact, speaks of it because as a cancer survivor
himself, he had experience the reality of suffering through. Hawkins could
not study it because there was no real pathography, a written document,
of chaos because no one can write it, by definition. Her reference to
“formulation” by Lifton gave her a good theory for enabling the function
of metaphor. However, this does not mean that she could accommodate
her theory in Lifton’s gigantic achievement in study of trauma. Therefore,
Hawkins grafts Lifton’s conclusion, stemming from Lifton’s desperate
vision for helping survivors of the atomic bomb with which he struggled
after painfully processing the darkness of despair in the survivors hearts

and their unimaginable “mastery” of trauma'. In her study, Hawkins

19) Lifton (1967), 536.
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deals more with quest narrative, if not restitution narrative, as according
to Frank’s category. What we face as chaos is, therefore, beyond Hawkins’
scope.

Most of trauma care belongs to mental health specialists, such as
psychiatrists, psychologists, therapists or social workers. The area of
chaos, however, is where spiritual care providers can work their expertise.
Shelly Rambo is a theologian who tackles this theme squarely. She studies
how we can understand chaos, the mental and spiritual state of patients

0 Her study is very helpful in two ways:

after the experience trauma
First, she identifies trauma as a theological theme; second, she presents
the imagery of a traumatic state by using liturgical symbolism.

Rambo characterizes trauma as a situation in which “death haunts life,”
where “a world in which the boundaries and parameters of life and death
no longer seem to hold, to provide meaning.”m The distinctive task of
spiritual care is, thus, to learn “how to help relieve suffering, and how to
understand the nature of the suffering, without eliminating the forth and
truth of the reality that trauma survivors face and quite often try to
transmit to us.” She, then, warns us that “the push to move beyond the
event, to anew and pure place, is not just a misconception about traumatic
survival; it a dangerous move that threatens to elide the realities if
traumatic suffering. This move also makes possible suffering’s repetition.” 2
She boldly says, “trauma is not simply a category that can be confined to
the fields of psychology and counseling; it has broadened to present

profound challenges to epistemology, constructions of self, and theological

20) Shelly Rambo, Spirit and Trauma: A Theology of Remaining (Westminster
John Knox, 2010).

21) Rambo (2010, Kindle ed.), Loc.168.

22) Rambo (2010, Kindle ed.), Loc.203.
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) 25)

understanding of time®. Joining to Keller™ and to Keshgegian®™, Rambo
emphasizes the importance of staying with the chaotic experience of the
traumatized. She criticizes triumphalism of theology that hastens to seek
Christian images of overcoming death, because this hastiness is “the way
in which religious narratives and particular interpretations of them can fail
to attend to the ongoing realities of a death.”® Tt is, after all, how we live
with the inevitability of death as the core awareness of our being. This is
the real task of spiritual care. She is very clear that the issue is not to fix
or to provide us with more effective blinding visions, but is to remain with
those who have experienced the despair of death, a sense of total
annihilation of their being.

I believe that people require spiritual care when they face an experience
in which their lives and deaths are inextricably linked, whether it is
caused by natural disaster, illness, accident, abuse or death. The task of
mental health professionals is to help survivors go through processing this
state eventually. They must be, needless to say, very careful not to hasten
the process or not to deny the authentic feelings and realities of survivors.
Within this healthcare framework, survivors must invite spiritual care
providers to help them find meaning in the midst of their despair. This
might appear to be an illogical task to make sense of the chaos since no
one really knows the signposts for the way out of despair. Presence is
perhaps the only possible skill required for good care providers.

Keller's powerful analysis of the creation narrative in the Hebrew

23) Rambo (2010, Kindle ed.), Loc.226.

24) Keller (2003).

25) Flora A. Keshgegian, Time for Hope: Practices for Living in Today's World.
(Continuum, 2006), 121.

26) Rambo (2010, Kindle ed.), loc.174.
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scripture and her background in process theological presentation®”

reveals, in a sense, the healthy human instinct to flee chaos. Death and
trauma offer different names for the same reality. No one is interested in
staying in that state very long, but People fall there unexpectedly. Caruth
gathered an interdisciplinary group of researchers in order to study the
issue of chaotic and elusive nature of trauma. Writing from a

psychoanalytic perspective, she says:*

The impact of the traumatic event lies precisely in its belatedness, in
its refusal to be simply located in its insistent appearance outside the

boundaries of any single place or time.

Trauma rejects our grasp, as well as death and chaos. They are there
together beyond our direct perception.

Rambo attempts to present the image of this trauma/death/chaos, by
introducing the visionary theologian Hans Urs von Balthasar and his
image of the Holy Saturday, the day in between Good Friday and Easter.
He proclaims that Jesus experience of suffering was one of being truly
forsaken and that he had no anticipation of his bodily resurrection. In that
realm, he would have felt total fear and a reign of despair in which there
would have been no tranquility. He was just going to die in a chaotic and
amorphous manner. Therefore, for him the passion narrative cannot be
read as a hero’s story, because Jesus  experience of death was not that of a
hero. His narrative offers a more human story in which Jesus' personhood

was just trivial and a foil of history. Instead of seamless shift from Friday

27) Keller (2003).
28) Caruth (1995), 9.
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to Sunday in celebration mood, then, we must stop in facing the God-given
image of death. The institutional churches have, therefore, failed
theologically to provide any liturgical acts or rituals to enable this
meditation to happen. Rambo, however, invites us to meditate on death.
According to her, only a deep and focused meditation on Jesus experience

of that Saturday can help us to bridge the experience of trauma®.

Despair of the Foil

I imagine that I am standing on the hill overlooking the devastation of a
fishing town in the Tohoku region, Japan, where a severe earthquake and
tsunami hit recently. More than 20 years ago, when I had an academic
meeting at a university in Tohoku, one of my best friends insisted that I
stay one night at his parent’s home. For me, this was a surprising offer. I
thoroughly enjoyed the stay in that little town. The father had passed
away a long time ago. But how would I feel if I were the father now, to
see all of my village destroyed by the tsunami?

I can attempt to put myself in the position to feel that I am a part of
this historic tragedy. Although it may sound absurd, I feel fortunate,
because I know where my place is in the midst of the devastation. With
my professional training, however, by using my empathic ability, I can
easily sense something very different out of the scene: an emptiness, a
sense of loss of identity, an acute realization that all life has no value and
no meaning, a finiteness. This emptiness informs me that the story I had

thought I was living as my life is a delusion. The reality is that I am just a

29) For the actual practice of meditation of this kind, we are to have a company

to safeguard our spiritual wholeness.
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passer-by in somebody-else’'s (or Nature’s or God's?) story without my
existence having any significant worth. I am just a foil in a story that has
nothing to do with me. In this imaginary story, the people around me, who
I don't know, have left me alone to fend for myself. There is vast
emptiness in this kind of death, in which those who are left behind have
no clue as to how to go on or what the purpose is for their lives.

This is also true of the experience of those who have suffered from
senseless accidents, crimes, assaults, abuses or disasters. Patients with any
illnesses, whether they are chronic or acute, may also have the same
experience. This awareness and realization emerge from the very core of
their being, the feeling that they are not part of the reality of the world.
They might think, “This is someone’s life, with which I have nothing to do.
I am just an invisible part of the back scene or just a number. My
existence is accidental.” When we are handled by others, such as doctors
or nurses, treated as playthings, for someone’s cause, we feel as if we are
also the foil, no longer the protagonist or the actor, of our own stories,
which throws meaning inevitably to the winds.

Following the spiritual exercise offered by Rambo, we could meditate:
What is true despair like? Whom does Jesus meet in hell on Holy
Saturday? Considering the Jewish historical setting of the “Passover” as
the scene of the passion narrative, my imagination easily goes to the story
found in Exodus 12:29:

At midnight the Lord struck down all the firstborn in the land of
Egypt, from the firstborn of Pharaoh who sat on this throne to the
firstborn of the prisoner who was in the dungeon, an all the firstborn
of the livestock. Pharaoh arose in the night, he and all his officials and

all the Egyptians; and there was a loud cry in Egypt, for there was
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not a house without someone dead.

Everyone who lived could not make sense of the fact that each of the
firstborn children had died. They are not even recognized as Passover
Lamps, which might later constitute a part of larger history. Their lives
did not belong to themselves, but to someone else. They are the foils. The
order, the flow of plots, the blood, the air, the sounds, the smells are all for
somebody else. There is no order in who has died; it might be anyone.
This image makes this metaphor more devastating. There was no
difference between the victims, the survivors, and the observers. They are
all foils in the end. One’s own existence makes no significant difference in
history. The story is not about him at all. What can he feel other than
abyssal despair?

There were also children who were meaninglessly killed at the time

when Jesus was born, as Mt.2:16 reads:

When Herod saw that he had been tricked by the wise men, he was
infuriated, and he sent and Kkilled all the children in and around
Bethlehem who were two years old or under, according to the time

that he had learned form the wise men.

Jesus was not a hero on that Saturday. He went down to hell as just
another foil in history. The children meaninglessly slaughtered by Herod
did not even recognize Jesus. Being recognized and noticed are alien
notions to foils. This is another reason for the despair of the foil and of

death.

People live by making sense of their daily experiences. Even the tiniest
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happenings mean something if a person feels something about that
situation. Everyone lives with happiness, sadness, joy, anger, hope, distress
because those are the realities of life. Indeed the entire program of
“Narrative Therapy’ is to regain one's own story in which one is the
protagonist. The core of the traumatic experience is the eradication of the
vision that there is any story in the universe in which one can participate
in any meaningful way. The traumatized person keeps revisiting the
experience with the sudden awareness that this life is not hers. Those
recurrent memories drain, numb, and recount the terrifying experiences.
Being in situations of extreme adversity does not necessary lead to the
trauma. One may be able to live through a myth of battle, an athletic
ordeal or a journey into a distant country, as Hawkins crystallizes in her
literary analysis. While, trauma puts her in a situation where she had no
sense of touch, direction, or light: chaos. There is no way to describe the
experience of being there, since all previous criteria, frames of reference,

and the axis of coordinates are unmasked as deceptive.

Spiritual Care to the Foil

In presenting the metaphor of despair of the foil, I have sought to
approach the unspeakable experiences of chaos by the traumatized and by
patients. Well-prepared care of those in the position of the foil is difficult
simply because their experience of foil is true for them, or to all. Western
individualism attempts for the most part to negate this solemn fact and to
establish a more formal democracy concerning “truth”. In this sense,
individualism is the constructive myth. Each of us, every human being on
the globe, is supposed to be the protagonist not only of one s own but also

of societal, communal and universal history. We, nevertheless, will



Despair of the Foil

eventually face the chilling fact that we live in tightly knit world of
delusion. It is always excruciating to revisit or to be forced to revisit the
moment when we face that fact. Once we become aware of the haunting
nature of death, with its annihilating tranquility of the black hole, we
cannot blind ourselves from the fact that we are all foils.

This is the precise place in which Lifton speaks about the strange
expression of “mastery” of trauma. He does not intend that we would
dilute these experiences at all. For example, the atomic bomb in Hiroshima
thrust the very nature of their “foilness” before the human victims.
Therefore, he does not believe there are any outside narratives to help
them make better sense of that experience. By “mastery,” Lifton means
the process by which humans learn to survive the tyranny of despair and
of the recurrent image. However, nobody has as yet discovered how to do
So.

The survivor herself might begin recounting his/her own story of
trauma or tragedy after many years. This time, without any doubt, it is
their story to tell. It is the rare privilege for a spiritual care provider to
be present as the first listener of the narrative, after that person has been

silent for such a long time.
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Despair of the Foil

A Preliminary Study
on
Theological Perspective to Narrative of the Suffering

Takaaki David ITO

This paper examines genres of narrative that can give perspectives for
spiritual care providers to understand the inner process of the person in
difficulties. The first part deals with illness narratives and summarizes
the genres identified by Arthur Kleinman, Arthur W. Frank, and Ann
Hunsaker Hawkins. In the second part, we shift our focus on trauma
narrative. Our main discussion is about “Chaos Narrative” and the genre
which I name “Foil Narrative”. Under this circumstance in Japan in 2011,
we have the care of the survivors of the Great East Japan Earthquake in
our mind. I propose that the “foil” perspective is important for spiritual

care to the survivors of the massive trauma.
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I. Introduction

The emperor Hirohito, who succeeded to the throne in 1926 and died in
1989, was the longest reigning monarch in the world. The awakened
Japanese national spirit and the territorial expansion of the Meiji era
(1868-1912) had far-reaching effects beyond the Taisho era (1912-1926)
and well into the Showa era (1926-1988) of emperor Hirohito. In the
process of the Japanese modernization, the need for raw materials and
markets for the growing industrial machine led to wars with China in 1894
and 1937; the former resulted in the ceding of Taiwan to Japanese control.
Korea was invaded in 1910, providing the foundation for national antipathy
towards Japan that persists to this day.

The worldwide economic depression of the 1930s gave the military the
ability to expand its control over the country, resulting in conquests of
many Asian countries. It led, however, to the ultimate disaster of the
Second World War, which brought not only the destruction of almost all
Japanese major cities by fire and explosive bombing, but also the
devastation of Hiroshima and Nagasaki which were the first and only cities
ever to be atom-bombed in the world. It was also the first time in its
recorded history that Japan had ever been conquered.

The primary purpose of this paper will be to research the relationship
between Hirohito's charisma and the prewar socioreligious situation of
Japan which led the country to open war against its surrounding enemies.
This paper will also pursue some comparative studies of Malcolm X and
of Mahatma Gandhi and in his society, in order to gain profound
understanding of socioreligious phenomena. Furthermore, some

comparative methods concerning Max Weber's charismatic theory were
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utilized in this work.

I. History of Rising the Imperial Power in Japan

Japan, at the time of Hirohito's birth in 1901, was a country that had
encountered an incredible change in the previous 50 years after centuries
of isolation. The opening of Japan and its modernization juxtaposed a time
warp form the 17th century to the late 19th century. This great
alternation took place under the Meiji emperor, who was Hirohito's
grandfather and Japan's first modern ruler. Although there has been a
time in the distant past when Japanese emperors ruled as well as reigned,
for a thousand years or more before the Meiji era they did no more than
preside over a government that was openly controlled by aristocrats or
feudal lords."’

During the Tokugawa era (1603-1867), for example, for over 260 years
the Japanese emperors had been powerless figureheads, virtual prisoners
of the shoguns, and merely hereditary overlords; however, at the same
time they were real rulers of Japan.” The position of the emperor at that
time can be explained neither by the western sense of a king nor that of a
pope. Even the Japanese people in the end of the Tokugawa era could not
fully understand the emperors  status. %) Therefore, before the Meiji era,
the emperors in Japan played a very unique role and were unclear figures

as rulers.

1) Toshiaki Kawahara, Hirohito and His Times: A Japanese Perspective

)
(Tokyo: Kodansha International, 1990), viii.

2) Edward Behr, Hirohito: Behind the Myth (New York: Villard Books, 1989), 3.
3 ) Ryotaro Shiba, Saigono Shogun [The Last Shogun] (Japan: Bungei

Shunshuu, 1974), 32.
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From the beginning of the Meiji era, however, the emperor was officially
recognized as the highest Japanese authority by the Meiji Constitution."’
The aim of establishing the constitution was to shift the collapsed feudal
system into a new imperial system by creating the absolute authority of
the emperor in order to unite and manipulate the Japanese citizens and
the scattered local powers of the samurai families. New modern governors
of Meiji knew that the Japanese would follow and obey whatever was
ordered in the name of the particular ruler, just as they did to their former
local samurai rulers. >’ Under the influence from the East Asian
cosmological myth of Confucian and Buddhist antecedents, the Japanese

owe filial piety to their parents and loyalty to their ruler.®’

II. The Meiji Constitution and the Japanese Ethos

It is no exaggeration to state that obligation to a ruler, at that time, was
a Japanese ethos, and was even a living purpose especially for the samurai
warriors. Robert Bellah, for example, articulates from the words of a
Japanese samurai: ‘because the young lord was dead, there was no one to

whom I could offer my life, and this was the essence of my loneliness. To

4) Kawahara, ix.

5) Shiba, 158.

6) Robert N. Bellah, Beyond Belief: Essays on Religion in a Post-Traditionalist
World (California: University of California Press, 1970), 102. Bellah explains

that the East Asian cosmological myth bestows the view that the individual is

seen as receiving an endless flow of blessings from his parents, his ruler, and
ultimately, from heaven and earth. Therefore, people owe debts of service to
all from whom they have received. Then the people ethically have to show

their obedience to their ruler.
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whom could I offer my life after this?”?’ Therefore, without having a
specific ruler, the Japanese could neither experience meaningful lives, nor
function as human beings. In order to bestow a vigorous spirit to new
Japanese modern society, the state had to establish the official recognition
of imperial authority as the symbolic ruler of the Japanese. Thus, Bellah
states that “this [the Meiji emperor system] was an attempt to rephrase
the old presuppositions in a new way and to fit them to the modern
context.”

The Meiji Constitution called emperor Tennoo, the heavenly ruler, and
gave legitimacy to the document by reference to the emperor’s divine
descent from the sun goddess, Amaterasu, and categorized this myth into

)

Japanese folk religion, Shintoism.’’ Since the Japanese idea of gods and

' this myth for

faiths was based on a multiplicity and was syncretistic,
renovating the divine emperor cult fit with their ethos and contrived to
give a strong impact into the Japanese minds and society.

Bellah, therefore, notes that the Japanese traditional cosmological
symbolism was reformulated by the Meiji Constitution “especially around
the person of the emperor, who was by no means so central in the
tradition itself, in order to provide a religious legitimating for the new
Japanese state.”"”

Although the Japanese citizens followed the direction of the constitution

and called emperor Arahitogamei, a living god, and worshipped him, the

7) Ibid, 105.

8) Ibid, 106.

9) Kawahara, ix.

10) Winston Davis, Japanese Religion and Society: Paradigms of Structure and
Change (New York: State University of New York Press, 1992), 33.

11) Bellah, 107.
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imperialism utilized by the Meiji government was merely a strategy of the

)

social reform from the collapsed feudalism."” Hence, Toshiaki Kawahara

reports that:

Against that [the highest authority], he [emperor] was not provided
with any mechanism by which to intervene in the day-to day running
of the state. He did not preside over the cabinet, for example.
Ordinances issued in his name had to be countersigned by a minister.
as a result, his role became by convention that of responding to the
recommendations of the powerful men who composed the executive
branch of government. If they were agreed on what to recommend,

it was assumed that he would approve it

Therefore, the emperor was used merely as a tool of a Japanese political
reform and national solidarity. This Meiji emperor system was successful
to modernize the country and helped to develop democratic tendencies in
a number of areas until around 1930.""

Nevertheless, in the period between the beginning of Hirohito's reign
and the end of the Pacific War, especially after the Manchurian Incident of
1931, the balance of power within the Japanese elite gradually shifted

)

toward the military"™ since the rise of the ultranationalist movement

supported the military concept: a “purified” political structure under the

12) Toshio Iritani, Group Psychology of the Japanese in Wartime (New York:

Kegan Paul International, 1991), 2.
13) Kawahara, x.
14) Bellah, 108.
15) Iritani, 19.
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emperor.'” The dramatic development of anti-Westernism and anti-

modernism was conveyed by nationalists who believed the concept
Funmin itchi (emperor and people as one) would renew and rescue Japan

) Military leaders acquired political power and could

from its difficulties.”
act independently from the civilian government.lg) This movement finally

led the Japanese people to the absolute disaster of World War o

V. Directional Change and Socioreligious Reactions

Numerous historians call the time between the Manchurian Incident and
the end of W.W.II “the 15-Year War Period””, and they try to explain
why such a rapid change occurred in a few years. Toshio Iritani assumes
that there were two specific reasons for the rising of the military and of
the ultranationalists. One was an economic crisis which was caused by
the Wall Street Crash at the end of 1929.*" The other was a territorial
crisis in Manchuria and China which was threatened by European
countries.”” Those domestic and external crises created conditions which
were precipitous to those among the military who plotted to take political
power and bring Japan under military control. The reason why

nationalists supported the military control was that the Japanese Army

16) Kawahara, x.

17) R. L. Sims, A Political History of Modern Japan 1868-1952 (New Delhi:
Vikas Publishing House PVT LTD, 1991), 209-11.

18) Iritani, 19.

19) Bellah, 108.

20) Hyoung Cheol Lee, Gunbu no Shouwa Shi [The History of the Military in the
Showa Era), Vol. 1, (Japan: NHK Books, 1986), 6.

21) Iritani, 20.

22) Ihbid, 21.
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and Navy were under the emperor’s direct control which was addressed
by the Meiji Constitution.” Therefore, there existed among them a sense
of being the emperor’s private army and the belief that the military was
quite independent of the modernized Japanese state.””

The nationalists saw the influences from the modern West as a
“spiritual breakdown,” and they tried to overcome it through the power of
the “Japanese spirit.”* The center of the “Japanese spirit” was the person
of the divine emperor, Hirohito, because the Japanese understood that the
emperor and the people were united in the sacred country of Japan
(Shinkoku) ** Kawahara identifies the nationalist movement as the heart

27)

of Japan's prewar ills caused by an emperor system.”” From my point of

view, however, this movement was not such a national illness, but an
inescapable reaction from “a great social-psychological revolution”*
caused by the modernization from the West. In other words, the
nationalist movement was a remedy for Japan's ills which were caused by
modernization.

In the end of the Tokugawa period, the vast majority of Japanese aimed

at temporary relief from the chaotic situation, and then the Meiji

23) Ibid.

24) TIbid.

25) Bellah, 64-65.

26) Sims, 211. Sims explains that the unique relationship between emperor and
people is signified by the words tenno no kokumin, kokumin no tenno (the
emperor's people, the people’s emperor). Both approaches drew on the late
Tokugawa view of Japan as shinkoku (the sacred country) and on the kazoku
kokka (family state) myth which had been officially propagated in the Meiji
period.

27) Kawahara, x.

28) Bellah, 66.
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Restoration occurred. However, this longing of the Restoration did not
signify that the people aimed at a permanent structural change at the
beginning of the Meiji era. They merely desired a change from an
unstable life condition to a stable life condition, but not a social or
structural change.zg) However, the modern West brought various
ideological and social discontinuities into the Japanese culture, and those
changes became profound dissatisfactions of the modern culture and

30)

society for the Japanese.”” Bellah illustrates the difficulties of the cultural

alternation as follows:

The notion that conscious directional change is a primary human
responsibility presents enormous problems for social as well as
psychic and perhaps even biological balance. It seems to violate one
of the cardinal requirements for organized action of any sort, namely
the need for continuity, for stability of orientation -- in a ward, for
identity. We must not forget that in all the great traditional
civilizations the notion of change was charged with horror and fear
and was contrasted with that which is eternal, which does not change,

and which alone is of value, as in the Christian idea of God.*”

The nationalist movement was simply held by those who longed to return
the Meiji values which were lost in the process of modernization and to
restore the political system to what the Meiji oligarchs had intended it to

be,*”” since the modernization had weakened the nation state as a source of

29) Davis, 137.
30) Sims, 208.
31) Bellah, 67.
32) Sims, 212.
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Japanese identity. The aforementioned domestic and external crises were
merely triggered by a reaction to the modern West. Therefore, the
Japanese nationalist movement was an earlier example of a return to the
roots phenomenon which is currently occurring among numerous non-

o eqe . 33
Western civilizations.*”

V. A Comparative Study of the Roots Back Phenomenon

The nationalist movement in India could be the best and most identical
model of such a phenomenon which began earlier than that of Japan,
though India did not respond by force as Japan did. Mahatma Gandhi, the
leader of the nonviolent movement, finally led India to national
independence from the British government. In the process of his
campaign, Gandhi stressed the concept that India was a nation with a
special “spiritual” vocation which signified living simply in self-sufficient
villages.“) Accordingly, Gandhi's scheme was to reject the industrialization
and the ideological influences from the modern West. In Gandhi's
newspaper Indian Opinion, for example, he strongly condemned the
modern civilization.”” Gandhi identified all of Western civilization as
immoral and non-religious and warned against imitating the modern

West.* In the depth of Gandhi's nonviolent movement, there was a

33) Samuel P. Huntington, “The Clash of Civilizations?” in The Clash of the
Civilizations? The Debate (New York: Foreign Affairs Reader, 1993), 26.

34) Susanne Hoeber Rudolph and Lloyd I. Rudolph, Gandhi: The Traditional
Roots of Charisma (Ill: the University of Chicago Press, 1983), 62.

35) Dennis Dalton, Mahatma Gandhi: Nonviolent Power in Action (New York:
Columbia University Press, 1993), 20.

36) Ibid.
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particular aim that was to reconstruct Indian civilization on the simple
ethical and religious truths found in the tradition of India.””

Those who return to the roots phenomena can be found even within a
Western country, such as America, in which there is obvious sociocultural
dichotomy between white and non-white. The life of Malcolm X itself can
be understood as a socioreligious level of the roots phenomenon. After
struggling with the racial chasm, Malcolm first attempted to imitate
whites.” However, Malcolm realized that multitudes of black people in
America are brainwashed into believing that the black people are inferior
and that white people are superior and that this is why black people in
America try to follow white standards in their living.””’

Through his experiences of being a target of racism from white
Christians, his abhorrence of white people and of Christianity increased.””
In prison, Malcolm became a Black Muslim, because Elijah Muhammad's
teaching of “the white people as devils” met with his animosity toward

" After his release from prison, Malcolm became a powerful

whites.
preacher in the Nation of Islam, proclaiming the revelation of Elijah
Muhammad to make black people realize the evil of white Christians and

' The most important element

to have a specific identity as a black nation.
found in Malcolm's roots phenomenon is that he completely rejected

Christianity itself since he saw that Christianity was twisted by evil white

37) Ibid.

38) Alex Haley and Malcolm X, The Autobiography of Malcolm X (New York:
Ballantine Books, 1965), 1-55.

39) Ibid. 54.

40) Ibid, 12, 27, 36, and many other places.

41) Tbid. 164-8, 174.

42) Thid, 211-2.
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¥ Since Malcolm believed that

people in order to brainwash black people.
Christianity belonged to the whites, he identified the twisted Christianity
itself as the enemy of the black people, just as Gandhi and the Japanese
people rejected entire ideologies and cultures of the modern West.

While the responses are different between the Japanese nation, the
Indian nation, and the American black nation, the attitudes of
reconstructing or acquiring racial identity through rejecting sociocultural
and socioreligious manipulators are distinctive analogous points as a return
to the roots phenomenon.

Iritani notes that a feature of the foundation of patriotic nationalism is
“the possession of a common tradition and a common memory of sufferings
endured and victories won which is often expressed in song and legend.” w
This simple statement will be understood as a properly defined feature of
the psychological foundation of the nationalism movement when we
examine the above three nationalism movements. In particular, it is
obvious in the case of Gandhi and Malcolm, that those two models of
national movements exposed intensely similar situations in terms of racism
from whites. Although the Japanese did not have a common experience of
racism, the existence of European colonies in Asia would be a common
memory of fear. Those common experiences were one of the reasons

which caused the return to the roots phenomenon and to raise a national

movement in each country.

VI. A Comparative Study on the Methods of Rejection to the Modern West

There is a remarkable difference between the nationalist movement of

43) TIbid,, 162-3, 200.
44) TIritani, 23-24.
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India and that of Japan regarding the way of rejection to the modern
West. The former acted against the British government through the
nonviolent movement under the guidance of Gandhi; on the other hand,
the latter opened war against other Asian countries and the U.S. under
the leadership of Hirohito. The Japanese reaction to the modern West was
very similar to that of Malcolm's angry, bitter, and racist denunciations.
While Gandhi did denounce entire modern influences, his separatism never
went as far as that of Malcolm and of the ]apanese.‘“’) It was true that
Gandhi's emphasis on nonviolence rescued numerous people from acting
against the British government by force."” The opposite way of rejection
between Gandhi and Japan was also the result of tremendous political and
circumstantial differences between the two countries: India was a British
colony; Japan was not a colonial country, but had just opened the country
about 50 years previous to the 15-Year War Period. In addition to the
above differences, there are a lot of socioreligious diversities between the

above countries.

A. Malcolm and His Followers

In terms of Malcolm X and his people, the myth of Yacub played
distinctive role for rising the black power movement in the US." This
myth encouraged to increase abhorrence of white people in the minds of
black-Americans, and created quite different reaction to their oppressors
from Indians did. Elijah Muhammad’s teaching of “the white people as
devils” deeply touched those who experienced racial discrimination from

whites and led the Nation of Islam a conflict religion with Christianity.

45) Dalton, 173.
46) Tbid.
47) Alex Haley and Malcolm X, 168.
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For the Black Muslims, the black power movement was, in a sense, the
revivalism of the black authority which they believe that they used to
have. Accordingly, the destruction of the white power is the only way for
Malcolm and his followers to attain their living in security.

From my point of view, since most black Americans did not have a
specific identity as a black nation, they desired to obtain their solidarity
with a religion other than a religion for the white, such as Christianity.
For the Black Muslims, separating themselves from Christianity signified
an independence from the Caucasian-centered American society. This
attitude of the Nation of Islam fitted with the ethos of American-blacks: a
hatred of whites. Therefore, joining the Nation of Islam in order to gain a

black power was the easiest reaction for most blacks in America.

B. Gandhi and His Followers

Compared to Malcolm, Gandhi firmly believed in the unique power of
nonviolent resistance in order to attain righteous political ends, since it
was the only path to combine a Indian tradition with socioreligious
agendas. Although ethically, there was a distinction between the martial
races and the non-martial races in the Hindu caste structure and culture,
the non-martial races mainly produced nationalism.” Rudolph notes that
“not to retreat, to suffer pain without retaliation, to stay and suffer more
in order to master a hostile or stubborn human reality - - these
expressions captured important elements of what Gandhi asked of

India.” " This teaching of fapasha (self-suffering) courage touched the

48) Rudolphs, 11-12. Rudolph writes that “it had accumulated ethical and
historical meaning in Hindu caste structure and culture, which inculcated a
non-violent perspective in some castes and an aggressive one in others.”

49) Ibid, 31.
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idea of the Indian nationalists, since the traditional Hindu believed that
people’s capacity for self-control enhanced their capacity to control their
environment.””

Gandhi also stressed the word swaraj, which is synonymous with
moksha, since it had roots of Indian tradition.”” According to Hindu
traditional belief, the corollary goal of all creatures is called moksha, which
signifies the liberation from the finitude that restricts people from the

52)

limitless being, consciousness, and bliss their hearts’ desires.”” Unless

people attained moksha, they have to be continually involved in never

% The form of each samsara is

ending life rebirth cycle, such as samsara.
determined by karma (deeds) of each creature in previous lives. Equally,
the present karma of each creature relates to determination of its future
experiences. Although the literal meaning of karma is work, it signifies

% Furthermore,

the moral law of cause and effect in a doctrinal sense.
since each individual's moral life (karma) determines he or her future life,

each of them has to have entire responsibility for his or her own future

50) Ibid., 15 and 32. Rudolphs explains that “self-suffering courage is
susceptible of two rather different moral emphases, one that is quite as
aggressive in spirit, if not in form, as violence, and one without much
overtones. As the traditional weapon of the Brahman, whose protest against
oppressive rule was often fasting, self-injury, or even suicide, which would
draw upon the oppressor the supernatural sanctions of having caused the
death of a Brahman, it substituted spiritual violence for physical.”

51) Dalton, 34.

52) Huston Smith, The World's Religions: Completely Revised & Updated Edition
of the Religions of Man (New York: HarperCollins Publishers, 1991), 21.

53) Ibid, 63.

54) Ibid, 64.
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life.”” Therefore, Gandhi's nonviolent resistance and Gandhi's remark of
swaraj deeply touched the people in India.

Most Indians honored such traditional Hindu beliefs and viewed the
traditional consensual way as moral and the modern adversarial way as
evil, however, they could not act because of the self-interested rule of a
dominant caste.”” However, Gandhi manifested himself as the true
exemplar of the Indian tradition by his deeds, though “he never became a
great speaker."m Appealing to shared expectations and recognitions,
Gandhi was able to revitalize tradition while simultaneously breaking with
some of its entrenched values, practices, and interests. Thus, most of
Gandhi's followers in the nationalist movement accepted his political
leadership even while rejecting or not hearing his message of religious
commitment and social reform.””

Gandhi was a true type of a charismatic holder in the light of Weber's
understanding of a charismatic character. Weber states that “charisma
knows only inner determination and inner restraint. The holder of
charisma seizes the task that is adequate for him and demands obedience

5

and a following by virtue of his mission.”*” Gandhi’s charismatic claim was

60)

recognized by those to whom he felt he had been sent.”’ Furthermore,

55) Ibid.

56) Rudolphs., 5 and 34-36. Rudolph states that “the authenticity with which he
[Gandhi] sought virtue and the highest religious goals through self-control,
truth, and non-violence re-enacted a familiar but rarely realized cultural
model, that of the saintly man.”

57) Ibid, 5.

58) Ibid., 62.

59) Max Weber, From Max Weber: Essays in Sociology, trans. and ed. by H. H.
Gerth and C. Wright Mills (New York: Oxford University Press, 1946), 246.

60) Ibid.
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Gandhi's charismatic domination was the very opposite of bureaucratic
domination.”” Therefore, Gandhi acquired his charismatic authority
through his gifted character and the voluntary response of others, and the
Indian society accepted him as the leader of the nationalism movement.
Then, the Indian socioreligious solidarity which was fostered under the
power of Gandhi's charismatic leadership led to the non-violence
movement which finally made India independent from the British

government.

C. Hirohito and His People

The question of why the nationalist movement in Japan grew rapidly
after the 1930s has produced numerous debates among Japanese
historians. As I mentioned previously, the economic crisis and the
territorial crisis caused a return to the roots phenomenon. These domestic
and external crises were certainly a part of the reasons for return since
those problems were a matter of national emergency for the Japanese at
that time. However, a question arises. Why did Hirohito and the emperor
system become the center for the ideology of nationalism and imperialism,

”62)

and a ‘ready made starting point,”™ even though in the beginning of the
Meiji Restoration the emperor was merely a political tool for national
solidarity?

There are some potential reasons for this question, and those reasons
are related to the Japanese value patterns which Bellah listed in his essay

“Values and Social Change in Modern Japan.”® Bellah's list of the

61) Ibid, 247.
62) Bellah, 108.
63) Ibid, 114-44.
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Japanese value patterns are as follows:

1. Value is realized in groups that are thought of as natural entities.
The community is the locus of value. 2. These groups are thought to
be integrated with the structure of reality and thus are endowed with
a sacred quality. 3. There is a divine-human continuity in which the
symbolic heads of groups have and especially important place, being
especially endowed with a sacred quality. One of their functions is to
relate the group to the divine ancestors and protective deities. This
pattern applies at many levels, e.g., family (and its ancestor worship),
village (and local deity, ujigami), and ultimately the whole country at
whose head is the emperor (and above him the imperial ancestors).
4. Individuals exist because of a continuous flow of blessings from
spirits and ancestors through the symbolic heads of groups. The
individual is obligated to work in order to repay in small measure the
blessings he has received and to sacrifice himself for the group if

64)
necessary....

One of the reasons for the question was the ingrained Shintoism in
Japanese minds in which the emperor myth was combined through the
Meiji Constitution. During the Tokugawa era, Shintoism consisted of
numerous local groups (parish), called wjiko, which have been regarded as
inclusive territorial units composed of families having rights and
obligations in the cult of the local tutelary deity: ujigami or chinjugami.”

Throughout life, members of each local group felt a responsibility and

64) Ibid., 116-7.
65) Davis, 20.
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loyalty to their particular ujigami and ujiko. Moreover, since each local
parish was a representative of a local community, withdrawal from
membership signified isolation from the community.“)

Because the ancestors of the imperial family were venerated as Shinto
deities through the myth of the constitution, Shinto parishes throughout
the Japanese land were enrolled to serve as outposts of the government'’s
nationalistic and militaristic propaganda. Japanese morality traditionally
had been measured by the degree of honor or shame that the individual
brought upon the ancestors of his family. By spreading the worship of the
imperial ancestors to the ancestors of all of the Japanese, the obligations
that individuals owed to their families and to the local Shinto gods were
sublimated and transformed into loyalty to the state. Thus, by grafting its
ideology into the traditional folk practices of Shinto and ancestor worship,
the government manipulated the people’s primitive and national feelings of
pride, guilt, and conscience, making these the emotional base for a new
civil religion.”” In other words, the person of the emperor became the
center of Japanese tradition and the religious symbol itself for each local
group through the Meiji Constitution.

The other reason for the aforementioned question was that the emperor
gained charismatic kingship, which could be explained by a sense of
Weber's “war lord,”® through the legend of the kamikaze (divine
wind) * The legend was invented far before the Meiji era derived from
the Mongolia-Japan Wars in 1274 and 1281. When Japan was almost

invaded during the war with Mongolian fleets, a huge tempest blew and

66) Ibid., 21.

67) Ibid.

68) Weber, From Max Weber: Essays in Sociology, 251.
69) Iritani, 24.




Bolizsbe ks %) 2 MGt 4Ty

sank all the Mongolian ships. This huge mysterious wind protected Japan
and brought Japan victory. Moreover, this same incident occurred twice
in wars against Mongolia.70) Therefore, the Japanese at that time believed
that the Japanese gods used huge winds and protected the country from a
foreign enemy and that Japan was never defeated because the gods were
with the Japanese nation. This story is the basis for the legend of the
kamikaze and had been passed down over generations. Even in the time
of Hirohito, the legend gave rise to the superstition that in the event of an
enemy invasion the kamikaze would blow up to defend Japan, and to
defend the sense of the national superiority for the Japanese.

After the formation of modern national forces in the early period of the
Meiji era, Japan had obtained the victory from both the Sino-Japanese
War in 1894 and the Russo-Japanese War in 1904. The victory of the tiny
Japanese country against the massive Russian country in particular
bestowed upon the Japanese a sense of confidence and national status as a
world power and as the most progressive nation in Asia. Furthermore, in
1914 Japan entered the First World War taking the side of the Allies,
France, England, and the US. Japan avoided any actual fighting, and thus
she remained almost unscathed as a victorious nation.””

Those memories of victory confirmed the concept of the kamikaze
legend that no foreign power could overcome the sacred country Japan,
and fostered a national spirit which was centered on the person of the
emperor. From my point of view, most Japanese at the time of the 15—
Year War Period believed that there was an inevitable continuation

between the gods in the legend of the kamikaze and the person of Hirohito

70) Ibid.
71) Ibid., 25.
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in the light of the Japanese value pattern. Since Hirohito was thought of
as the living god and the head of the sacred Japanese country, the
Japanese believed that he had a direct relationship with the divine
ancestors and protective deities.”

In terms of the Japanese faith in relation between Hirohito and Japanese
protective deities, Hirohito’s charisma had a magical dimension.””
However, this charisma was subordinate to a broader and more essential
dimension, namely that of a war lord”” Neither was there any specific
hero who was appropriate in the sense of Weber's war lord in the history
of the Japanese emperors, nor was Hirohito the chieftain of war. Only
through legend did Hirohito become the holder of the war lord charismatic
power in Japan. Hirohito's supernatural power told by the kamikaze
legend associated with the Japanese value patterns of the continuity
between a god and a human became the main object of Japanese faith.

When Japan experienced a national crisis from the outside, this faith
was mixed with the Japanese ethos: obligation to the ruler. Then, the 15-
Year War Period began to protect their sacred country for the sake of
Hirohito. Since the Japanese believed that Japan was the sacred country
of the gods, working for the country signified proof of the obligation to
Hirohito. Moreover, throughout the Japanese samurai history, dying for
the sake of a ruler in a territorial battle was very common. This samurai
type of the Japanese ethos and socioreligious phenomenon of Hirohito's
charismatic rulership motivated an open war against the surrounding

enemies of Japan.

72) Bellah, 116.
73) Max Weber, The Sociology of Religion (Boston: Beacon Press, 1922), 29.
74) Ibid, From Max Weber: Essays in Sociology, 251.
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VI. Conclusion

Directional changes caused a “back to the roots” phenomenon in the
Japanese nation, the Indian nation, and the American blacks. Fear of
losing identity and ideological gaps were the turning points to raise
nationalism movements: the domestic and the internal crises awoke the
Japanese; a long time suffering from the British colonial manipulation
motivated India; attacks by racism stimulated the black Americans. These
three cases show that the nationalism movement is a product of
socioreligious reactions to social and ideological alternations.

However, diverse socioreligious backgrounds promote different reactions
in each country: Japan opened war against the West; India promoted the
non-violence movement; black Americans established the Nation of Islam
to act against white Christianity. Such diverse backgrounds also
formulated prominent charismatic leaders in each country: Hirohito,
Gandhi, and Malcolm. Each charismatic leader bestowed tremendous
influences and vigorous national spirits upon their people and society.

In particular, Hirohito had a unique and complex type of charisma.
Because of the Japanese ethos, one particular ruler to whom the Japanese
owed obedience had to be established. As the Showa emperor, Hirohito
gained his charisma by no self effort, but through the national ethos, the
Shinto myth in the Meiji Constitution, and the kamikaze legend. Under
the name of Hirohito, the Japanese nation fell into the ultimate disaster of
W.W.II and the devastation of Hiroshima and Nagasaki. Hirohito's very

name is a reminder of Japan's extraordinary rise, fall, and resurrection.
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Comparative Socioreligious Studies:

The Relationship Between the Charismata and
the Socioreligious Situations Focus on the Emperor Hirohito,
Malcolm X, and Mahatma Gandhi

Isao MATSUDAIRA

The primary purpose of this paper will be to research the relationship
between Hirohito's charisma and the prewar socioreligious situation of
Japan which led the country to open war against its surrounding enemies.
This paper will also pursue some comparative studies of Malcolm X and of
Mahatma Gandhi and in his society, in order to gain profound
understanding of socioreligious phenomena. Furthermore, some
comparative methods concerning Max Weber's charismatic theory were

utilized in this work.
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